Exodus 25:8-9

They will make me a sanctuary (mikdash), and I will dwell among them.

In accordance with everything I am showing you (sing.) – the form of the abode (mishkan) and the form of all its accessories.

So you (pl.) shall make.

The verses above follow a list of precious goods which the Jews are to be asked to contribute voluntarily, and precedes a deatiled description of all the accessories.

Questions
1)  What is the “everything” that G-d is showing Mosheh?

2)  What does “and so you shall make” add?  Note that the “and” is significant here – it prevents us from reading this simply as “you shall make in accordance with everything I am showing you”.  Note also the shift from third to second person.

3)  In what way will G-d “dwell among” the Jews?

Rashi takes what is perhaps the most straightforward approach – G-d showed Mosheh visual images of the mishkan and accessories, these images are the basis not only for the initial accessories but also for all future replacements, and G-d will dwell among them by by “locating” His shekhinah in the properly built mishkan.
Netziv critiques this with unusual vigor, noting that the visual images, being inaccessible, cannot really serve as a basis beyond the verbal descriptions for replacement accessories, and also noting that the Torah and midrash elsewhere indicate that the menorah was exceptional in that Mosheh was shown an image of it.  He suggests instead (following Abravanel) that G-d showed Moshe all the secrets of Creation, and that the mishkan was intended to symbolize all creation (as evidenced by the numerous literary parallels to the  Creation narrative in the mishkan blueprints, which is also the rabbinic basis for modelling the laws of Shabbat after the mishkan).  All linguistic instructions, Netziv claims, have ambiguities that can only be resolved by appeal to their purpose/spirit; the mishkan becomes a Divine abode only if constructed by architects with deep understanding of its purpose.  He suggests that the Second Temple did not meet this criterion.

The Vilna Gaon suggests that the mishkan is intended to symbolize the ideal  human being, and that G-d will dwell within the people when they behave in accordance with the symbolism of the mishkan.

Seforno suggests that the mishkan and accessories symbolize the relationship among G-d, the leaders of the community, and the people.  Possibly he intends to suggest that leaders should model their relationship with the community on G-d’s behavior, in particular to not separate themselves from them but rather to dwell among them, which would explain what is added by “and so you shall do”.

Shabbat Shalom
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