Genesis 25:19

“These are the generations (toldot) of Yitzchak, son of Avraham; Avraham generated (holid et)  Yitzchak.

Question:  Why, after Yitzchak is described as “son of Avraham”, does the Torah need to say “Avraham generated Yitzchak”?  Not only is it redundant, it also seems out of order!

Rashi – a)  Yitzchak was born only after Avram became Avraham.   Likely this emphasizes that Yitzchak, in contrast to Yishmael ben Avraham, was born after Avraham’s circumcision.

b) (also found in Targum “Yonatan”) The wags of the time were saying that Sarah was pregnant from Avimelekh, so Hashem made sure that Yitzchak looked just like Avraham at birth, so that everyone exclaimed “Avraham generated Yitzchak!”.  Note that Bava Metzia 87a, from which Rashi likely drew, has Hashem remolding Yitzchak’s features to look like Avraham after birth, rather than before.  Torah Temimah to 21:17 suggests that the midrash is based on “for I have borne a child lizkunav” (for his old age), which becomes leziv ikunav (in accordance with the radiance of his appearance).

Ibn Ezra – Avraham raised Yitzchak.  Note that this seriously undermines Rashi b), as raised can now be read as modifying, rather than emphasizing, “son of Avraham”.  Indeed, Chizkuni only makes this point by arguing that “son of Avraham” could be read as adoptive, as Exodus 2:10 says that Moshe “became a son” to the daughter of Pharaoh.

Bekhor Shor – Only Yitzchak was truly the generation of Avraham, unlike Yishmael and the sons of the concubines.  Ramban adds that the Torah strikingly never says “These are the generations of Avraham”, even though generational lists should start from the founder, as it does not wish to associate Avraham with Yishmael.  Radak and Netziv add, combining Rashi with Bekhor Shor, that Yitzchak behaved in a way that made it evident that to all that he was Avraham’s son.

Keli Yakar – It was only the merit of Avraham that enabled Yitzchak to be fertile (to generate), as he was naturally infertile.

Ohr Hachayyim – Yitzchak’s relatively uncomplicated life was generated by Avraham’s righteousness.

Note that from Talmud to Rashi b) to Radak-Netziv the age at which Yitzchak’s biological relationship to Avraham becomes evident (if Radak-Netziv in fact points to a biological relationship) gets later and later.  

My wife further points out that 21:1-9 repeatedly describes Yitzchak’s birth, even using variants of the verb y-l-d, but never with Avraham as actor.  This cannot be read as creating suspense as to Yitzchak’s true parentage, to be dissolved by “Avraham generated Yitzchak”, as Chapter 20 repeatedly emphasizes that Avimelekh never touched Sarah, but it can be read as emphasizing that Yitzchak’s parentage was in public question throughout his life, or at least until this point.  This may provide insight into just why Yishmael needed to be sent away, and perhaps into the psychological dynamics of the akeidah.  I’m very interested in responses that work this through or provide other implications of this reading.

Shabbat shalom!

