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Chizkyah rested with his ancestors. They buried him in the high section reserved for the Sons of David.

He was honored in death by all Judah and all the residents of Jerusalem. His son Menasheh reigned in
his stead.
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“He was honored in death” — this teaches that they established an academy at his gravesite.

Regarding this R. Natan and the Rabbis disagreed — one said for three days, and one said for seven,
and some say for thirty.
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On his deathbed, Rebbe said: “I need my sons”. They came in to him.
Hi said to them: “Be very careful of your mother’s honor, let the candle stay lit as it has been, the
table be set as it has been, the bed made as it has been. Yosef Chafni and Shimon Efrati — they served
me in life and will serve me in death” . . .
He said to them: “I need the Sages of Israel”. They came in to him.
He said to them: “Do not eulogize me in the towns, and resume the academies after thirty days. My
son Shimon will be chakham, my son Gamliel will be Prince, Chanina bar Chama will sit at the head.”

“Do not eulogize me in the towns” — they thought this was so as not to trouble people. When
they saw the eulogies in the cities, and that all the townspeople were attending them, they said: We
understand now that he said this because it led to greater honor.

“Resume the academies after thirty days” — because I am preferable to Moses, about whom it
is written “And the Children of Israel cried over Moses for thirty days in the Plains of Moav [and the
days of crying and mourning Moses ended] .

For thirty days they eulogized him day and night. Thereafter they eulogized him
during the day and learned Torah at night, until they had eulogized him for twelve months.

When King Chizkiyah of Judah died, the community of Israecl mourned him by establishing a
yeshivah at his gravesite. Increasing Talmud Torah was the greatest means of honoring the dead ( 123
nnn) they could imagine. Yet when Rabbi Yehudah the Nassi died, the community of Israel honored
him in contradictory fashion; they closed the yeshivot for thirty days. Which is the ideal nnn 7122,
Talmud Torah or foregoing Talmud Torah ("IN TM'7n 7101)?

I think that our practice (anm) of studying the complete Mishnah during the thirty days
following burial (n'w%w) is a compromise ("W). The Mishnah-study commitment distracts us from
our regular learning routine (0"™70), and thus detracts from the intensity of our Talmud Torah and
certainly from our joy in Talmud Torah ("IN TN NNnwY). At the same time we learn the Mishnah
at odd moments of the day that would otherwise have gone to waste, thus increasing our Talmud Torah.

But it is not, in general, an emotionally satisfying compromise; it lacks both the soul-affliction
(w91 my) of true 710" and the satisfaction of ideal Talmud. For the n'w'9w of my grandfather, R.
Shlomo Klapper of blessed memory, though, both nnIn TN NnnNnw and the w1 My caused by
AN TINYN 7101 were necessary elements of M T2, as I hope will be clear at the end of this
shiur.

R. Meir Shapiro, the Lubliner Rav and my grandfather‘s beloved Rebbe, asked the following
question at a festive meal celebrating the completion of the study of the Mishnah (n1"awn nrro). He
noted that the Talmudic Sages appended to the Mishnah tractate Ethics of our Fathers (n1ax 'p1o) a
chapter in praise of Talmud Torah ending with the words “nniwnai nna "naw JN2” — “Blessed be
He Who chose them and their mishnah” — when this summary sentence should appear after tractate
Uktzin, at the end of the Mishnah. Only after finishing the Mishnah should one be able to say with full
confidence “nDnNiwnal nna ANaw N2, He answered that the phrase “nniawnal nna” emphasizes



the integral connection in Torah between personality and teaching — in Torah we should grant no
authority to one who says “Do as I say, not as I do”. This connection is emphasized in NnIax 19,
which contains the Torah teachings ("IN M27T) of the Mishnaic Rabbis (n*Xan) that epitomized their
personalities. Thus the Talmudic Sages chose to place “'131 AnAW N2~ after nIax 9. This shiur is
designed to express thorugh Torah some aspects of my grandfather’s personality.

The Lubliner based his insight on a dialogue found in the Tosefta (Yevamot 8:7; also Breishis
Rabbah 34 and Talmud Yevamot 63b):
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A non-Mishnaic Tannaitic text (Kn"2): Rabbi Eliezer says: Anyone who does not
engage in procreation — it is as if he sheds blood,as it says “Who sheds the blood of a
human — by a human will his blood be shed”, followed immediately by “and you — be
fruitful and multiply!”.
Rabbi Yaakov says: It is as if he diminishes the Representation, as it says “because He
made humanity in the image of the Lord”, followed immediately by “and you — be
fruitful and multiply!”.

The Xn2 lists a number of supplementary homilies (NIWAT) on the importance of the
commandment to procreate (1271 N9 Nix¥n). The last of these is offered by Ben Azzai. The other
Rabbis (in some versions, R. Elazar ben Azariah) question Ben Azzai’s seeming hypocrisy, for Ben
Azzai himself, as we know from elsewhere in the Talmud never had marital relations (Sotah 4a; note
that one possibility cited there is that he was married but separated before having children). Ben
Azzai’s reply is “What can I do, as my soul yearns for the Torah? The world can be built by others.”

In analyzing Ben Azzai’s statement, we must first note Kiddushin 29b, which states that if one
who feels marriage will distract from learning is allowed to delay marriage.
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The Rabbis taught a Xn*2: Learning Torah and marrying — let him learn Torah and
marry afterward. But if he cannot remain unmarried — let him marry and afterward
learn Torah.
Said R. Yehudah said Shmuel: The law is that one marries and afterward learns Torah.
R. Yochanan asked: With a millstone around his neck he will learn Torah?!
But they are not arguing: R. Yehudah is ruling for residents of Babylon, R.Yochanan
for residents of Israel.

Ben Azzai’s self-justification seems to be a logical extension of that halakhah; if one never reaches a
spiritual condition (na*Tn) at which marriage will not interfere with learning, then one need never
marry.

However, Rambam’s citation of Ben Azzai in Hilkhot Ishut 15:2-3 seems to understand him
differently.
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Men are commanded to procreate, not so women.
From when does a man become obligated to fulfill this commandment? From age 17
If he has lived twenty years without marrying, he is in violation of and foregoing a
positive commandment.
If he was involved in and absorbed by Torah, and feared to marry lest he have to expend
effort earning a livelihood and thus forego Torah, it is permitted for him to delay
marriage, for a person involved in one commandment is exempt from another - all the
more so if the first commandment is Talmud Torah.

One whose soul yearns for Torah and is continually immersed in it like Ben Azzai, so
that he cleave to Torah all his days and never marries, has no sin on his hands — so long
as his desire does not overcome him, but if his desire overcomes him, he must marry,
even if he already has children, lest he come to have improper thoughts.

Almost every element of Rambam’s presentation of Ben Azzai is difficult to sustain.

1) Rambam says that one can delay marriage because “One involved in performing a commandment
is exempt from other commandments" (nIXnn A VS NI¥Na zoiyn). But Rambam himself, on
the basis of several explicit Talmudic statements, rules in Hilkhot Talmud Torah 3:3-4 that
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There is no commandment equal to Talmud Torah, for Talmud Torah equals the other
commandments combined. Therefore learning always takes precedence over acting.
If he before him a commanded action and Talmud Torah — if the commanded action
can be done by others, he should not interrupt his learning, but if it can’t be, he should
perform the action and return to his study.

We see here explicitly that involvement in Talmud Torah is not an exemption from commandments

that require personal physical performance (1912w niIx¥n), a category that includes procreation!

2) Rambam changes the standard of dedication necessary for exemption when he moves from
discussing pushing off commandments (*1n*T) to discussing never doing them. For *IN*T one
needs only be involved in and absorbed by Torah, but for never-doing one needs to be constantly
yearning for and immersed in Torah. Why, if the second halakhah is just a logical extension of the
other?

3) Rambam omits Ben Azzai’s self-justification that “the world can be built by others”. Indeed,
Rambam does not say that Ben Azzai was justified, merely that he wasn’t culpable — “there is no
sin in his hands”.

The best answer I know of to the first question is given by R. Aharon Lichtenstein Shlita (in the
anthology K’vod Harav). His answer builds on an approach developed by R. Elchanan Wasserman (in
Kovetz Hearot). R. Lichenstein argues that 19122w nixn supersede Talmud Torah not because they
are more important — indeed, Rambam himself says explicitly in that same halakhah that “there is no
commandment among the commandments as great as Talmud Torah; rather, Talmud Torah is equal to
all other commandments combined”! Rather, they do so because Talmud Torah must be done nan v
niIwy7 (with intent to perform), meaning that if one doesn’t perform the commandments obligatory
upon oneself, one’s Torah is diminished. However, this is only if one irrevocably turns down the
opportunity to perform a commandment. So long as one merely delays the performance, but the
opportunity still exists, one is not “making a statement” that one’s Torah is not niwy? nan “2y.

Thus the exemption nixnn [n MMVS nIxna Foivn does not apply to Ben Azzai, who
completely forewent the commandment of n*fan1 a"o. But if so, what in fact was his exemption?

R. Wasserman, building perhaps on the raised standard noted earlier, says that Ben Azzai did
not choose not to marry — his nINN NFwN was so strong that he was psychologically incapable of
marrying. He was considered 011X, compelled (on this topic generally see my Crimes of Passion in
Jewish Law at summerbeitmidrash.org). But his behavior was not ideal — his Torah lacked the element
of intent to perform.

The highest namTn is tempered nINn Npwn (yearning for Torah), a ninn npwn that
which does not render one incapable of dealing with relationships nth n*1v2a (in this world). My
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grandfather epitomized that — while one knew that he spent every moment pining for learning, he
nonetheless was capable of viewing time spent with his family not as nIn 71012 but rather as an
essential element of Talmud Torah. And as a result, Talmud Torah is a necessary and appropriate
expression of T123 for him.

To illustrate the second theme of this derashah I’ll use a beautiful insight offered by Rav Yoef
Dov Soloveitchik zt”1 in his collection of shiurim in memory of his father, R. Moshe Soloveitchik (
2"'7 "I Xax 7?7 DN vol.1).

A kohen (Jn3) may not become nn Xnv (acquire ritual impurity derived from a corpse), with
two exceptions: He may become Xnv to one of the “seven relatives” (wife, son, daughter, brother,
unmarried sister, father, mother). or to a nixn nn, one who has no one relatives obligated in burial.
The Rav lists a long series of anomalies in Rambam’s treatment (insert source) of these two exceptions,
among them the following three:

With regard to relatives, Rambam writes that the prohibition is merely n'InT (pushed aside,
superseded), not nININ (vacated, formally declared inapplicable). Therefore, a kohen who becomes
NN XnO to a relative is still forbidden to become Nn Xno to any other corpse, even during the burial
process (10:2 7ax NR'7N). However, a kohen burying a nixn nn may acquire ritual impurity from
any source if this is required for the burial (n:a '7ax N7 ' 7y Mxy N120).

A kohen is obligated to become nn Xnu to the corpse of a relative even if doing so is not
necessary for the burial (1:2 7ax |''v). There is no obligation, and indeed no permission, for a kohen to
become NnV unnecessarily while arranging the burial of a nixn nn (n:a ni7ax NN ).

A kohen may not become nn Xnv to the corpse of a relative who was executed by a Beit Din
(n:a ni2ax nd"%n). However, if the executee is a niXn nn, a kohen may become nn ’nv if doing so
is necessary for the burial.

The Rav explained away all these differences with a single 110" (fundamental idea):
Regarding nixn nn, the source of the permission to become Nn Xnv is the obligation of burial,
whereas regarding relatives the source of the permission is the obligation to mourn (ni'2ax arn). Why
are mourning and nXNIV related for kohens? Because kohens who become Xnv are ineligible to
perform the Temple ritual, and the inability to perform commandments is a source of deep sadness.

Thus a kohen may not acquire ritual impurity from the corpse of an executed relative, because
it is forbidden to mourn those executed (Jn™2y |"7aNNN |'X [T N2 ANA: 120 TR0 N7 1Y),
Thus we compel the kohen to become nn Xnv to relatives even when this is not necessary for burial,
but don’t allow any ancillary ritual impurity. Finally, the prohibition against acquiring ritual impurity
is n'INT regarding relatives, and not nANIN, because if it were NI, if there were no element of
nI¥n 7101 involved, there would be no fulfillment of the commandment to mourn (NI'7'ax Nixn DR
).

At the end of his life, my grandfather exemplified this Tio* of R. Soloveitchik. I remember
how, when as the result of multiple strokes he could no longer learn Talmud, he would regularly break
into tears at the memory of learning, at the frustration of not being able to learn. As the Rav taught,
NI7aN at not being able to do a ni¥n is also a nI¥n.

I began by saying that our nMW9 of being 70an our regular learning routine to learn Mishnah was
particularly appropriate in my grandfather’s memory, and I hope that my meaning is now clear.
Talmud Torah commemorated his nYNN MW in his vigor. NN 71012 commemorated the nI?ax
ni¥n 7w of the last years of his life.
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May his memory be a blessing, and his merit protect us.



